Reflection for Thursday in the Fifth Week after Pentecost July 9, 2020

Outside of the walls of the Temple in Jerusalem, Jesus points out that these solid walls of stone revered
by the thousands of the descendants of Abraham and Sarah will one day come tumbling down so that
not one stone will stand on top of another, again. The timbers will be burned. Cedar planking will
become ashes. Special woven hangings will disappear into billows of smoke rising up into the air.
Precious metals will be carried off by armed looters. Hatred and violence will decimate anyone caught
by these marauders, brutalized, violated, and murdered. His followers ponder this terrible prediction as
they walk together a few kilometers with their Teacher to the Mount of Olives. On that sacred rise of
land amid ancient alone trees, his closest followers approach Jesus privately to ask what he means.

Read Matthew 24:1-14. What catches my attention in this gospel reading?

Jesus does not reassure his closest followers about an easy future ahead. The world will not be a safe
place for them. Towards the end of time and space, famines and earthquakes and tsunamis will cause
great destruction. Hatred will find expression in violence directed at those who are vulnerable around
the world. Those with wealth and power will defend their possessions and the resources around the
globe which they seek for themselves. Jesus does speak about how Peoples around the planet will lose
compassion for others, losing love for themselves and for Creator. The disappearance of great ice fields,
the rise of temperatures over land masses, the drowning of coastlines and low lying islands, the
extinction of so many of the birds of the air, creatures on the land, and fish in the waters, the increase of
toxic elements in every part of creation, and the spread of deadly viruses on this earth are not even
mentioned by Jesus. Jesus does caution his followers to develop the knowledge and skills associated
with the ability to discern what is wise, courageous, humble, true, respectful, an indication of
unconditional love, and honest. Jesus also sets out a great promise, “...the one who endures to the end
will be delivered.” Matthew 24:13.

Read Matthew 24:1-14. What is God saying in this passage?

We have hope. No matter how terrible the world becomes, Jesus speaks from a radically different
perspective. Creator has the last word about what will happen. Creator continues to create and this
new creation is good. For those who walk in a good way, Creator gives life in all its fullness so Human
Beings can continue walking in a new creation, without pain and hatred and violence and death.

Each of us is given a part to play and the means to contribute to the wellbeing of all on Mother Earth.
Together, Creator gives Human Beings all that we need to move forward on our journey. Z

In the past treaties have been made between non-Indigenous Settlers and Indigenous Peoples through
much discussion at a gathering on the Land, participation in ceremonies honouring Creator, recognition
of the care of the Lands and Waters by Indigenous Peoples through thousands of years, the
development of an agreement about sharing these Lands and Waters as well as the resources coming
from these gifts of Creator, the payments of annuities, the provision of education for Indigenous
children, the provision of knowledge and the means to new livelihoods, and the supports in case of
famine or epidemics. For Indigenous Peoples, treaties set out ways to share what Creator provides and



to come to agreements about differences of perspectives and problems as relatives. Both Indigenous
Peoples and non-Indigenous Settlers are mutual bound by the treaty “as long as the sun shines and the
rivers flow and the grasses grow”. Both non-Indigenous Settlers and Indigenous Peoples are Treaty
Peoples in need of constructive ways to maintain the intent of those present at these nation to nation
gatherings and renew these solemn, sacred covenants.

As a member of the Chippewas of Nawash, John Borrows points out that Canada is caught between two
conflicting narratives. On one hand, Canada values diversity and honours the contributions which arise
from the languages, cultures, spiritual heritages, investments of new comers, and hard work in making a
future for their descendants. The principles of trust and mutual respect among all Peoples guide
Canadians in working together to build this country. On the other hand, Dr. Borrows points out that
racism is embedded in the history of the foundation of Canada in the development of political policies
and the implementation of practices which diminish Indigenous Peoples. The narrow focus on the
written summaries of the treaties by the Representatives of the Crown moves very quickly to the
repeated abuse of power by those whom Indigenous Peoples trusted and expected to support them in
the transition into the future as equal partners. The use of force, deceit, fraud, inequalities, and
discrimination are also part of the narrative about Canada’s foundation, expansion, and evolution.
Imbalances of power continue to impact the lives of many Peoples and have become more apparent
since the beginning of January 2020. Some people benefit more than others through the imbalances of
power imbedded in the way we organize ourselves and manage resources provided by Creator. Dr.
Borrows argues that much work needs to be done to decolonize the political, economic, and legal
systems in order to find constructive ways to address systemic racism and then to put in place new
forums to resolve disputes between non-Indigenous Settlers and Indigenous Peoples from coast to coast
to coast. The values of peace-making, mutual respect, persuasion, reason, and friendship need to find
expression in order for hope to flourish in building heathier relationships between non-Indigenous
Settlers and Indigenous Peoples.

Many agreements and some treaties have been forged over the last fifty years. For example, the Ouje-
Bougoumou Cree on the edge of the territories of the James Bay and Northern Agreement (1975)
northwest of Quebec City migrated six times due to the exploitation of the natural resources found
there. In 1870, the Canadian Geographical Commission sent surveyors to map the area. In 1902, gold
was discovered so mines were opened displacing those whose traplines and fishing spots had occupied
those places for thousands of years. Mining followed the booms and busts of the global economy.
Mining camps were constructed. Piles of garbage and waste on the frozen waters in winter killed fish
and polluted drinking water in the summer. In 1947, the provincial government built a road into their
territories so that within five years there were 25 sawmills in operation, exporting lumber primarily
south of the border. New mines, tracts of land set aside for logging, and more roads scared off game
and depleted the stocks of fish. Small clusters of Cree families were uprooted, sometimes several times
as they were told that the land belonged to the white man. By 1962, Cree children were flown to La
Tuque residential school operated by the Anglican Church of Canada hundreds of kilometers to the
south. From 1952 to 1972, the hamlet of Chibougamau of 200 grew to a town of 12,000 people, far
outnumbering the Cree population scattered on their traditional territories. In 1962, the provincial and
federal governments moved the scattered Cree communities and promised to respect the new village
which had been built of log homes erected in a circle along with a community centre. By 1974, the Cree
in Dore Lake had moved again. Their homes and community centre were demolished. In 1989, LGrand



Chief Abel Bosum declared jurisdiction over their traditional territories and erected a blockade under
transmission lines carrying power from the James Bay watershed to the United States. The press and the
Quebec government arrived. Ceremonies and prayers undergirded the efforts of the Cree to become
independent. An agreement was made. The Ouje-Bougoumou Cree identified traditional campsites on
family traplines and chose a site for a new village for their scattered communities. Plans were made to
build the Aanischaaukamikw Cree Cultural Institute in this village. In 1992, the federal government
finalized an agreement securing further resources and recognizing their right to self-government. The
Cree ended their migrations and moved to live together with adequate housing and clean water. Elders
and members of Ouje-Bougoumou Cree Nation still go out onto their lands and waters, particularly for
two weeks in spring for the Goose Break and two weeks in the fall for the Moose break.

Read Matthew 24:1-14. What does God call us to be and to do?

Find out about the history of the Indigenous Peoples on their traditional territories where you live and
travel. Ask questions about the ceremonial and spiritual practices of the members of these Indigenous
Peoples. Learn about what Creator provided for these Peoples for thousands of years and about their
dreams in caring for Creator’s gifts and honouring agreements or treaties made to share Creator’s
generosity.

Read the collection of papers exploring issues facing all of us from coast to coast to coast THE RIGHT
RELATIONSHIP: REIMAGINING THE IMPLEMENTATION OF HISTORICAL TREATIES (University of Toronto
Press, 2017) by John Borrows and Michael Coyle.

Read PROMISED LANDS in Canadian Geographic March/April 2020 by Julian Brave NoiseCat and
photographs by Christian Fleury.



