Thursday in the Fifth Week of Lent: March 25, 2021

After Jesus restored sight to the man who had been blind, he learned that this man had been brought
before the religious and political leaders, questioned, and then had been driven out of that place. Jesus
searched for this man who could now discern much more clearly what was happening in front of him.
Jesus found this man and asked him a question. This man’s answer was heard by some of the religious
and political leaders present. Once again, Jesus encounters hostility so he teaches about his roles as the
gate by which the sheep enter into a place of safety at night and then as the Good Shepherd.

Read John 10:19-42. What catches my attention in the gospel passage?

In the Johannine gospel, this gospel passage happens when the Festival of Dedication takes place in
Jerusalem at the time of the winter solstice. After returning from exile in Babylon five centuries earlier,
the Hebrew People rebuilt the city of ruins of Jerusalem and the Temple of Solomon, celebrating their
freedom from oppression. During the time of their exile, stories circulated about the coming of an
Anointed One sent by the Source of All Life and Love to begin a new age in creation during which evil
would be destroyed and justice would prevail. Over the centuries, a growing body of apocalyptic
literature developed and became known. By the time of the birth of Jesus, many among the Hebrew
People expected that the Son of Man would be raised up from the waters to the west, come through the
clouds surrounded by an army of angels to the hills around Jerusalem, bring death to the Unrighteous,
and then reward the Righteous for their faithfulness to the Source of All Life and Love by ushering the
remnant into a new creation without sorrow or pain or oppression or death. In 165 BCE, Judas
Maccabeus, his brothers, and the elders became heroes among the Hebrew People when they
reconsecrated the Temple after it had been defiled by an invading army and introduced the practice of
lighting the eight candles of the Menorah illuminating the homes and synagogues. The Feast of
Dedication celebrates the faithfulness of the Hebrew People in their covenant relationship retaining as
the nights start to become shorter and the daylight hours become longer.

On the Solomon’s Porch at the Temple, Jesus is confronted by the religious and political leaders who
want a direct answer to their question, “How long are you going to keep us guessing? If you are the
Messiah, tell us straight out?” John 10:24. Jesus responds by reminding them that he has already
shown them who is and by whose authority he speaks and heals. Jesus points out than many in the
crowds recognize him as their Good Shepherd and trust him as sheep who belong to his flock. Jesus
states, “I and the Father are one heart and mind!” John 10:30. The religious and political leaders pick
up stones to throw at him, maintaining that Jesus is saying that he is equal to the Lord God Almighty.
Jesus is clear that he is the Anointed One sent by the Source of All Life and Love and identifies himself as
the Son of God. Jesus challenges the religious and political leaders to put aside their convictions and
open themselves to acknowledge what the Source of All Life and Love is doing in their generation.
However, the religious and political leaders are invested in their positions of power and refuse this
opportunity offered to them. Their determination to do Jesus harm intensifies but they have yet to put
all the mechanisms in place to arrest Jesus that day on Solomon’s Porch. Jesus slips through their
grasping fingers and goes out into the wilderness where many had been baptized in the moving waters
of the Jordan River.



Reread John 10:19-42. What is God saying to us in this passage?

During the third Lenten Talking Circle hosted by the Priest-in-Charge of All Saints Anglican Church in King
City, three articles from QUEST FOR RESPECT: THE CHURCH AND INDIGENOUS SPIRITUALITY (editors
Jeff Friesen and Jeff Heinrichs, INTOTEMAK, Mennonite Church Canada, Winnipeg, 2017) were read
and participants spoke about what they had learned.

In her article INTEGRATING THE TEACHINGS, Patricia Vickers integrates the teachings of the Ts’'msyen
Nation of the Eagle Tribe in the Village of Gitxaala with those of Christianity in order move forward in
experiencing healing, particularly among the young people of her Indigenous community. She is a
mother of four and a grandmother of five. In 2017, she was also the Director of Mental Wellness at the
First Nations Health Authority located in the Coast Salish traditional territories in Vancouver. Ms.
Vickers begins by sharing how her English mother ended up at Gitxaala Village on the northwest coast of
British Columbia as a Vacation Bible School teacher and then stayed becoming a teacher at the federal
day school, a Sunday School teacher, and a field matron. Her mother discovered that members of the
Gitxaala Village had translated the Book of Common Prayer and a number of hymns into the Ts’msyen
language, demonstrating a discipline and fervency in worship and life. Ms. Vickers noted that among
Ts’msyen villages, clergy wear Indigenous regalia and use traditionally carved implements during
worship. Ms. Vickers advocates for a further transformation based on the efforts of the ancestors who
translated Christ’s teaching into their language and exploring the Ayaawx (ancestral law) in utilizing
cultural knowledge and spiritual practices connecting Human Beings to Sm’ooygidm Laxa (the Supreme
God). Like Nisga’a Elder Bert McKay, Ms. Vickers teaches that Ts’'msyen spirituality is not “dark
superstition” since Sm’ooygidm Laxa created the Ts’msyen Nation and gave them their place in the
world. Ms. Vickers points out that ways in which her ancestors practiced cleansing rituals were rooted
in a very intimate relationship with the land. She noted that Jesus was led out into the wilderness by
Great Spirit after his baptism and that Jesus sought a place out on the land or up on a mountain among
olive trees or in a garden to connect with Creator and Great Spirit. In the Christian creation story,
Creator speaks and each aspect of creation comes into being. Ms. Vickers notes “The land then is a
concrete reminder of the voice of God, and the power of this voice is represented in the intricate way in
which the ecosystem functions.” Ms. Vickers then compares the Christian story from the Book of
Genesis about how Human Beings become separated from Creator with the Ts’'msyen story of Txamsem
(raven) from Adaawx (oral history) about how evil or wrongdoing becomes a knowledge in the cells of
our body, mind, and heart. Ms. Vickers points out that in both Christian and Ts’msyen teachings, the
mind and the heart need to be trained to focus through spiritual discipline and ceremonies. As in the
teaching of Jesus, evil intentions and acts come out of the mind and heart. Ts’"msyen practices of
purification strengthen individuals to complete their intentions to demonstrate love towards Creator,
every aspect of creation, and other Human Beings. As a result, each of us finds the means to accomplish
the purposes for which Creator, Eternal Word, and Great Spirit has made us. Reconciliation happens
when non-Indigenous Peoples respect the ancestral teachings of Indigenous Peoples, particularly those
teachings about purification and making amends for wrongdoing.

In their article WAYS OF KNOWING AND BEING: THE IMPERATIVE OF UNDERSTANDING INDIGENOUS
ONTOLOGIES, Adam Barker and Emma Battell Lowman maintain that Settler Peoples in Canada need to



learn about the way in which Indigenous Peoples know and understand the world in order to establish
and keep respectful relationships. Settler Peoples in this generation also need to be aware of the way in
which Settlers in the past knew and understood the world, colonizing Indigenous Peoples and
perpetuating systemic racism. Both originated from the traditional territories of the Haudenosaunee
and the Anishinaabe in southern Ontario but now teach at the University of Herefordshire in the United
Kingdom, Dr. Barker teaching human geography and Dr. Battell Lowman teaching the history of the
Americas. With a Euro-American framework, Settlers have believed that Indigenous Peoples were
inferior, genetically backward, and flawed. However, Indigenous Peoples refused to accept these
narratives of dehumanization and erasure. Settlers struggle to understand how Indigenous Peoples
themselves to be intimately and intensely connected with every aspect of creation in complex webs of
reciprocal relationships. Out of respect, Settlers may only be able to develop a partial understanding
about Indigenous ways of knowing and being on this planet. To respect Indigenous ways of knowing and
being means to be aware of the colonial crimes of the past and to seek out how systemic racism
continues to impact the everyday lives of Indigenous Peoples from coast to coast to coast. The Royal
Commission on Aboriginal Peoples (1996), the United Nations Declaration of the Rights of Indigenous
Peoples (2005), and the Truth and Reconciliation Commission Final Report (2015) have called Settler
Canadians to take positive action in building new relationships with Indigenous Peoples based on
respect and mutual aid. In our digital age, some much information is available in a variety of formats
from Indigenous educators, storytellers, Knowledge Keepers, Elders, artists, playwriters, musicians,
counsellors, Chiefs, doctors, lawyers, economists, business leaders, and politicians. Drs. Barker and
Battell Lowman note that when Settlers accept that Indigenous ways of knowing and being are “real,
living, and important then we push back against the processes of intentional erasure and ignorance that
make dispossession of and violence towards Indigenous Peoples seem acceptable or normal.” Settler
concepts of terra nullius (the belief that the Americas did not have millions of Indigenous Peoples with
established trading relationships, complex societies of Peoples caring for each other as well as for the
land and waters which sustained them, well-developed systems of governance, and spiritual practices in
place of thousands of years) and individual property rights are more than legal rights but have become
central to the expectations of Canadians. In order to survive, Indigenous Peoples have learned to live in
both worlds. However, many Settler Canadians continue to live only in one world, without a working
understanding about how Indigenous Peoples know and understand the world.

In her article AS WE FORGIVE THOSE WHO TRESPASS, Vivian Ketchum speaks about how her experiences
of her years attending the Cecilia Jeffery Indian Residential School near Kenora, Ontario in the 1970’s.
Her Anishinaabe language was not spoken. Nothing was taught about her cultural heritage or spiritual
practices. The words of the Lord’s Prayer recited nightly in Jacobean English continue to bring back
terrible memories of her childhood. Preparations for weekly worship on Sundays evoke physical
reactions and bring unpleasant memories of being pinched by the house mother while putting on white
leotards. The clothing provided for her was uncomfortable and the leather shoes were too small. The
wooden pews in the church were hard and unyielding for her back. The staff in the residential school
used rigid discipline, expecting the children and youth to meet their exacting standards. Lineups
happened for the bathrooms, for mealtimes, to enter the playroom, and to receive medications at
bedtimes. Daily routines and physical discipline emptied her. A fear of the church grew within her. Ms.



Ketchum noted, “The hands that touched me as a child taught me to hate. The strap that beat me
taught me to numb myself against pain. Eventually, | taught myself not to feel anything. Tears that were
shed gave way to dry eyes. | had to stash what little piece of me was left deep inside to survive.” After
leaving the residential school, Ms. Ketchum discovered an overwhelming anger inside herself. Self-
medicating with alcohol didn’t work. She became a mother. When her son was two years old and
began to be fussy and cried for periods of time, she lost her patience and threw a box of cereal at him.
It hit him on the head. Her son screamed in fear and cried even louder. At that point, Ms. Ketchum
remembered getting beaten at residential school as a child and the fear which she felt constantly. With
some clarity, she held her son and cried with him. She realized that she needed to make changes in her
life but she did not know how to do this. An Indigenous woman came to her home and sat in her
kitchen, sharing stories of her own journey and the help which was available at the treatment centre
where she worked. In this treatment centre, Ms. Ketchum learned about her cultural heritage and the
spiritual practices of the Anishinaabe. She learned to smudge as a way of cleansing herself of her
negative emotions and beginning anew discovering positive thoughts about herself. With counselling,
direction from Elders, and support from others, she continued to heal. Eventually, she prepared for her
first sweat lodge and then made this spiritual practice an ongoing part of her journey forward. Ms.
Ketchum also shared her story in Talking Circles with members of Churches, healing the broken child
within her and the Church person listening to her experiences and knowledge gained on her journey.

Reread John 10:19-42. What is God asking us to be and do?

In the Johannine gospel, Jesus is clear about his identity and the intentions of the Source of All Life and
Love to bring a new way of living into the world. It is good that Jesus also went out into the wilderness
to a place where the moving waters of the Jordan River to prepare for the final part of his own journey.
Where do you and | need to go in order to draw close to the Source of All Life and Love and be renewed
for the next part our particular journeys?
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